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acknowledged it, or caufed 1t to be printed ;
without. any regard to the unhappinefs.of his
fituationy or pity for his bodily infirmities, they
began their procefs by ordering him to be clap-
ped up 1n prifon. "Thus they would have had
him taken out of his bed, and dragged from his
houfe, to be thrown among infamous criminals
to rot in a jail. Nay, who knows but they
might have burnt him at the ftake, without {ui-
fering him to fpeak in his defence! for what
reafon 1s there to think they would have pro-
ceeded more regularly afterwards than at firft, in
a profecution fo violently commenced, as to be
almoft without example, even 1n the countries
of the inquifition! Thus 1t 15, in my cale alone,
that this {fagacious tribunal forgets its prudential
maxims : it-1s again{t me only, that a people,
who boalt {o much of their humanity, and by
whom I thought mylclf beloved, act with the
{trangeft barbarity: it is thus, the country 1
preferred as an afylum above all others, juftifies
my giving it that preference! I know not how
far fuch proceedings may be confiitent with the
laws of nations; but I know very well, that
where they are carried ony a man’s liberty, and
perhaps his life, lies at the mercy of the fuit
printer who chufes to fet his namc to a book.
A citizen of Geneva owes no refpect to fuch
unjuft magiftrates, who order perfons to be appre-
hended and committed to prifon, on the firft ican-
dalous information given them, without citing
the accufed to appear and anfwer for himfelf.
Now, not having been cited to appear, he 1s
not oblired to do it. - But, being thus attacked
by force and violence, he is jultited m flying

from perfecution. He fhakes the duft off bis
feet,
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feet, therefore, and leaves an inhofpitable coun.
try, where the ftrong are {o ready to opprefs the
weak, and to load the ftranger with chains,
without hearing his defence; without knowing
whether the a&t he 1s accufed of be criminal;
or being {o, whether he hath indeed committed
it. He abandons with regret the pleafing {oli-
tude he had chofen, leaving all his poflefhons,
his few, but valuable friends, behind. Weak
and infirm as he 15, lie 15 obliged to undergo the
fatigues of a long journey; hoping at the end
of it to breathe freely in a land of liberty., He
repairs to his own country, flattering himfelf his
reception there will confole him for his pait dif-
grace—DBut what am I going to {ay? My heart
(inks, my hand trembles, and my pen falls to
the ground : I will be filent, nor be guilty of
expoling my country.

And wherefore am 1 thus treated? I do not
alk for what reafon, but on what pretence?
The magiftrates have been rath enough to judge
me guilty of impiety, without refleCting that the
book containing the pretended inftances of it
1s in every body’s hands. What would they
not give effetually to fupprefs that authentic
teftimony in my favour ; that they might then
be able mote boldly to {ay it contains what they
pretend to have found there! But this proof of
my innocence will remain in fpite of all their
eftorts to fupprefs it; and pofterity will be a-
mazed, in looking therein for the enormous
crimes imputed to the author, to find only the
errors and miltakes of a fincere friend to virtue,

[ {hall avoid {peaking of my contemporaries,
becaufe I would be hurtful to none. But the

Atheift Spinoza was peaceably {uffered to teach
his
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kis doltrines to the world ;3 he met with no op-
pofition in printing or felling his works. He
came to France, and was well recerved there s
2l the ftates of Europe were ready to afford
him countenance, or at leaft protettion. He
was offered profeflorthips by fome princes, and
particularly henoured by others; living and dy-
ing peacetully, and even refpected. And yet,
1 an age {fo much celebrated as the prefent for
philofophy, reafon, and humanity, a defender of
the caule of truth is profcribed and purfued from
ftate to ftate, from afylum to afylum, without
the leaft regard for his indigence, or pity for
his infirmities; and all for having propoled, with
great circumipeétion, and even with great re-
fpcct and tendernefs for mankind, fome doubts
founded on the honour of the fupreme Being.
For this he is hunted through the world, with
s bitternefs of perfecution the vileft malefator
never experienced, and which would be even
cruel to exert againft a man pofiefled of health
and ftrength to fupport him under it. Prohi-
bired the ufe of the common elements of fire
and water in almoft every part of Europe, he 13
driven from his very retreat in the woods ; and
:s only fafe in the fortitude of an illuftrious pro-
tetor, and the goodnefs of an enlightened
prince 3 all which became neceflary to enfure
tim an afylum in the mid{t of the mountains.
inftead of fafety thus procured, he had, in all
probability, fpent the remainder of his miferable
life in chains, or perifhed beneath the torture,
had he been found during the firft pbrenzy
which feized on governments, at the mercy of
his inhuman perfecutors.

Efcaped from the hangman, he fell next into

.KJ'T‘OLu Xi Y -;-11{:«
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the hands of the priefls: not that I{hall men.
tion any ill treatment, as {urpriing, he might
meet with from them : but {urely it 1s fomething
wonderful, that a man of virtue, whoie mind is
as noble as his birthy an illuflrious archbifhop,
who ought to fupprefs their bafenefs, fhould
authorife it! Yet {o it is; this Catholic prelate
iflues eut 2 mandate againft a Proteftant author;
he mounts his tribunal to examine into the par-
ticular dotrines of an heretic 3 and although he
condemns indifcrimnately every one that 1s not
of his church, yet he refufes to permit the ac-
cufed to err his own way, but prefcribes in a
manner the path in which he muft defcend to
hell. No fooner have the inferior clergy recei-
ved his {anétion, but they fly with virulence on
the enemy whom they imagine to be levelled
with the ground, and to lie at their mercy.
'There is not the meaneft vicar or ignorant curate
of a country panith, who doth not take a pride
in infulung the devoted author, whom the

fenate and thejr bithop have umited to crufh.
'Thus, my Lord, have I dilplayed the un-
happy circumflances peculiar to my fituation,
of which there is no precedent. Nor 1is this
all. The prefent 1s perhaps one of the moit
diflicult pafiages of my life; one of thofe in
which revenge and {elf-love are the molt ealily
fatished, and leaft permit a man of integrity to
be moderate. Ten lines more, and I cover my
perfecutors with eternal ridicule.  Oh that the
puolic did but know two anecdotes, without
my being at the trouble of telling them! oh
that they did but know who were the perfons
that meditated my ruin, and what fteps they
nave taken to effectit! They would fee by what
¢Oil-
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contemptible infects, by what dark means, th&
powers of government are fometimes mioved :
they would fee by what four leaven the parlia-
ment was put into a ferment. They would {ee
trom what a ridicuicus caufe the feveral ftates
of Kurope united in league together againft the
fon of a watchmaker! How greatly fhould X
enjoy their furprife, were 1 not myfelf {o near-
Iy concerned in it

Hitherro my pen, though beld in relating the
ruth, bath always kept 1felf free from fatire s
it nath always refpected the charaller of others
in defending my own. Shall I now, therefore,
when 1 am going to lay 1t alide, dip it into ca-
lumny, or copy the ftyle of my encmies? Noj
be theirs all the advantage of ftabbing men in
the dark. For my part, I would only defend
myieif openly, and would do nothing more than
at 11 my own defence. 'l'o this end, what the
rublic already know, is fufhicients or at lealt
what they may know without my giving any
one oftence.

A furprifing thing of this kind, and what I
may fafely fay, is to {ee the mtrepid Chriftopher
de Beaumont, whom no power could reduce to
make peace with the Janfenifts, become, with-
out knowing it, the dupe of their animofity: to
{ee their moft irreconcileable enemy raging a-
eainft me, becaufe I would not be of their par-
ty ; becaufe I would not write againft the Je-
fuits, whom I do not love, though I have no
caufe of complaint again{t them, and think them
ill treated, If your Lordfhip pleafes to caft yous
eye ovet the fixth volume of the New Eloifa,
you will there dilcover, in a note, page 138,

the true fource of my misfortunes. I have pro-
X 2 phe-
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vhefied in that note, (for I intermeddle alio
jometimes with prophelying,) that as{oon as the
Janienifts (bould gain the fuperiority, they would
pe more perfecuting and fevere than their ene-
mies. 1 did not then know, however, that niy
prediction would be verthed on myfelf. The
bread of this clue would not be difhicuit for
thoic to unravel who know how my book hatls
veen treated. 1 cannot fay more on this head
without fayiag too mucn; but I may at leaft
mform you, what fort of people you have been
i nenced by without {ufpefling 1t.

Wil it be believed that you would have at-
cicked my book bad 1t not been firft cenfured
Ly the parlament ¢ Seme peop]c may believe

, or at feall fayir; but you, whofe confcience
will net permit of deceit, wiil not fay fo. My
L¥ifcourie on the Ineguahty of Mankind was
vetterally read throughout your diocefe, and yet
vou publifhed no mandate againft 1t, My Let.
er to M. de Alembert was as general, and yet
-,0 a publifbed no mandate againft it. The New

1011'1 was univerfaly and yet your Lordfhip 1if-
iued no mandate. All thele books, however,
which you muft have rcad, fince you judge of
them, contain the {ame maxims, and difplay,
without difguife, the fame modes of thanking.

It the fubjcct of them did not admit of therr
being fo fuily explained, they gained in force
what they loflt n extent, and exprels the au-
thot’s profelfion of faith with lefs referve than
that of the Savoyard curate. Wheretore, my
Lord, did you not exert yourfelf on thefe occa-
{tons ¢ Was your flock then lefs dear to you!
did they read my books lefs 2 did they dillike
my writings more ! were they lefs expoled tf_;

€Ol
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errot ! No—DBut the Jefuits were not then laid
under profcription. I had not then fallen into
the fnares my enemie$ have fince laid for me.
That fatal note was not then known : and when
it was known, the public had already paffed
their judgment of approbation on the book. It
was too late to think of raifing their refentment
on that fcore for the prefent; it was thought
proper to defer 1t to a more convenient oppor-
tunmity.  The occafion was attentively watched
for, and eagerly feized, with all that fury which
1s common to partial zealots ; nothing now was
talked of but imprifonment and tortures. My
book was faid to be the fignal for anarchy, and
the trumpet of atheifin 5 the author was ftig-
matifed as a monfter of iniquity, and-it was
thought amazing that he had been {o long per-
mitted to live,

Amidft this unwverfal clamour, your Lord-
ihip would have been athamed to be filent 3 you
chofetherefore rather to commit an alt of cruelty,
than to be accufed of wanting zeal. Youchoie
rather to {ferve your enemies, thanto bear the in-
{ult of their reproaches. OSuch, my Lord, you
muft own, was the true motive of your man-
date 3 and fuch are the fa&ts whofe concurrence
may, in my opinion, be very jullly denomina-
red fingular.

Juftice, I know, hath long given place to
the maxims and formalities of ftate. I am not
infenfible, that, in {ome circumitances, a man
invefted with a public charalter is unhappily
compelled again{t his will to act again{t honeft
men., To be moderate among zealots, 15 to
expofe one’s felf to their fury; and I can eafily

coinceive, thaty, in fuch a combination as that
‘* {0
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to which I'have fallen a victim, it is neceffary
to join the cry and hunt with the wolves, or run
the rifk of being devoured by them. 1 do not
complain therefore that your Lordfhip has iflued
a mandate againft my book; but 1 complain
that you have done it againft myfelf, and that
with as little candour as truth. 1 complain,
that, authoriling by your own language that
which you reproach me for having put into the
mouth of a dogmatift, you load me with calum-
nies which, without hurting my caufe, attack
my honour, or rather your’s, I complain that
you have wantonly, witheut reafon, without ne-
cellity, and without regard to my misfortunes,
abufed me in a manner the moit unworthy yous
own character. And after all, my Lord, what is
1t I have done? I, who have always {fpoken of you
with fo much efteem 5 I, who have fo often ad-
mired your unthaken fortitude, tho’ lamenung,
it is true, the ufe which your prejudices induced
you to make of ir; I, who havealways refpelted,
and ftill refpect, your virtues, even though you
have {o grofsly injured me.

But thus 1t 1s that people extricate themfelves
irom difhiculties, when they are determined to
find fault, and are themlielves in the wrong. As
you could not anfwer my objeltions, you have
imputed them to me as crimes; you imagined
vou thould make me deiprcable, by ill-treating
me ; but you have been miltaken. On the
contrary, without invalidating my arguments,
vou have made every humane and generous
mind take part in my {ufferings; you have given
occafion for every perfon of {enfe to reflect, that
2 man who judged fo ill of the author, was ftill
Jels qualified to judge well of his book.

Yon
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You have {hewn yourfelf, my Lord, neither
humane nor generous; and yet you might have
been {o, without omitting any of the arguments
you have made ufe of againft my book : nay, I
will take upon me to {ay, they would in that
cafe have had much more weight. I muft ac-
knowledge, allo, that I have no right to require
thofe virtues of vou, nor to expect any thing
like them from an ecclefialtic. We {hall in-
quire however, if you have at leaft been equi-
table and juft ; for this is a duty impofed on all
mankind, nor are the faints themi{elves excufed
in the breach of it.

Your Lordfhip’s mandate hath two points in
view ; the one 1s to cenfure my book, and the
other to abufe my perfon. I fhall think I have
made a {uflicient reply to 1t, therefore, if I
prove, that, wherever you have endeavoured to
refute me, you have reafoned fallely 5 and that
where you have infulted me, you have been
guilty of calumny. DBut when we prove our
affertions as we go on, and are compelled by
the importance of the {ubjet and the quality
of our adverfary to proceed fedately, and to
follow him ftep by {tep through all his cenfures,
every word almolt requires a page; thus while
a thort fatire 1s amufing to the reader, a long
defence becomes irkfome and tedious. Not-
withftanding this inconvenience, however, 1
mult make a defence, or fit down contented un-
der your falleft imputations. I am relolved,
therefore, to defend myfelf; but {hall rather de-
fend my honour than my book. It 1s not the
creed of the Savoyard curate that I examine, but
the mandate of the archbifhop of Paris; the {can-
dal thrown on the editor only obliging him to

{peak
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ipeak of the work itfelf. I will endeavour to do
mylelf jultice, becaufe it 1s my duty; I owe it
to my own character. At the fame time, how-
ever, I am very fenfible how difagreeable a cir-
cumitance 1t 1s to contend with fuch a power.
ful adverfary, and that the mere juftification of
the mnocent can afford but very dull entertain-
ment to the reader.

The fundamental principle of all morality,
that on which I havereafoned in all my writings,
and which I explained in the la#t with all the
perfpicuity I was mafter of, is this: That man
is naturally good; that he Joves juitice and or-
der 5 that there 1s no original perverfity 1n the
human heart, and that the firft emotions of na-
ture are always right. I have fhown, that the
only patlion which is born with man, to wit,
jelf-love, 1s 1n 1tlelf indifferent either to good
or evil 5 that it becomes good or evil only by ac-
cident, and according to the circumitances in
which 1t 1s difplayed. I have fhewn that none
of the vices imputed to the human heart are na-
tural to it: I have defcribed the manner in
which they arife; have traced, as it were, their
cenealogy; and fhewn the manner in which, by
a fucceflive deviation from their original good-
nefs, mankind are become what they are..

I have explained farther what I underftand by
this original goodnefs, which does not {eem to
flow from that mditerence to good and evil
which 1s natural to{elf-love, Manisnot a fim-
ple, but a compound being, formed of two fub-
ftances. It 1s true, that all the world do not a-
oree in this; but you and I, my Lord,are agreed
in 1t, and I have endeavoured to demonfirate 1t

to others. '[hic being admitted then, felf-love
15
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is not a fimple paflion 5 but hath two principles,
yiz. the intelligent being and the {enfitive be-
ing, whofc happinefs is not one and the fame.
The fenfual appetites tend to the gratification of
the body, and the love of order to that of the
mind. This laft paflion, expandcd and become.
aétive, 1s denominated confcience ; but con-
[cience difplays itfelt, and acts only from know-
ledge. It 1s by acquiring knowledge only that
man acquires a fenfe of order 5 and 1t is from
his acquiring this fenfe, that his confeience in-
duces him to love it.  Confcience 1s, therefore,
nothing in thofe men who have never compared
diffcrent objects and {feen their relations. In
fuch a ftate as this, 2 man kvows nothing but
himfelf 3 he doth not ice his own happinefs to
be confiftent with, or oppoled tu, that of others:
he neither loves nor hates; but, confined folely
to phyfical inftinct, is a mere {en{itive being, an
idiot. This I have thewn at large in my Dif-
courfe on the Incquality of Mankind.

When, by a developement of the paffions,
the progrefs of which I have traced out, men
begin to look round on therr fellow-creatures,
they begin alfo to fee the relation they ftand in
to one another, and to the objells about them ;
hence arife their 1ieas of agreement or difagree-
ment, of juftice, of order, and the like, It 1s
now that moral beauty becomes perceptible, and
the confcience begins to act. They now pofa
{efs virtues jand if they have vices alio, it 15 be-
caufe their {feparate interefts increafe, and their
ambition is excited in proportion as their know-
ledge grows extenfive. 5o long allo as the op-
pofition of their interefts 1s lefs than the con-

currence of their knowledge, men are eflentrally
good,
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sood. ~Such 1s the fecond ftate of mankind

But when all the particular interefls of indi-
viduals intertere, and clafh agzaintt each other;
when {elf-love is converted, by its fermentation,
into ‘elf-mnterefts and opinion, by rendering the
whole univerfe neceflary to each individual,
m -kes them all enemis~ from their birth, and
caunies the happinels of oune to depend on the mi-
fery of another; then confcience, too fecble to
with{tand the violence of the pailions, 1s filenced
by their impetuofity, and remains a mere empty
word, which mankind reciprocally make ufe of
to deceive each other. I'hen every one pre-
tends to Licrifice his own intereft to that of his
country, and all are Itars. Not one is defirous
of the public good, unlefs it coincides with his
own ; and hence this coincidence betw:en the
public and private good becomes the object of
that rrue policy, which alone 1s calculated to
make men virtuous and happy. But I am now
begmning to talk a ftrange language, as little
underftood by the majority of readers as by your
Lordthip. This is the third and laft {tate, be-
yond which nothing remains to be done; and
thus we fee how nan, beinyg naturally and ori-
ginally good, individuals become wicked. The
greatobject of my book is the means of prevent-
ing this defection. Not that 1 albrmed 1tv 1n
the prefent order of things, to be abfolutely poi-
fible; but this I affirmed, and do {lill, thatthere
are 1o other means of effeting it but thofe 1
have pointed out. _

Your Lordfhip is, neverthelefs, pleafed to
fay, my plan of education is fo far from being
confiftent with Chriftianity, that ir1s not adapt-
ed to either form citizens or men. Your only

' proof
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proof of this affertion, however, 1s the dotrine
of original in. Now baptiim, my Lord, is the
only means of deliverance from original fin and
its effcéts. Whence it follows, according to
your arguments, that there never were any citi-
zens or men in the world but Chriftians. You
muft either deny this conlequence, therefore, or
own that you have proved too much.

As you go o far back for your proofs, I muft
do the fame for my objetions to them. And
firft it appears to me, that this doCtrine of ori-
ginal fin, fubject as it i1s to the moft ftriking
difficulties, is not to be found in the {criptures,
{o clearly or fo firi¢tly exprefled as the rhetori-
cal Auguftine and other theologues have been
pleafed to maintain. It s farther hardly pofli-
ble to conceive, that God fhould create fo many
innocent fouls, with a view tojoin themto cor-
rupt bodies, there to contract a moral impurity,
for which he fhould damn them to all eternity
in kell, though guilty of no other crime than
what was the immediate effet of that union
which was his own work. Iihall not {ay, whe-
ther (as you have boafted) *by ithis fyltem you
have cleared up the myltery of the human heart;
but I afirm that you have greatly obfcured by
it the juftice and goodnefs ot the fupreme be-
ing. If you have removed one objection,ithath
been only to {ubftitute others much greater in
1ts place.

But after all, what hath this dotrine to do
with the author of Emilius? It is certain, that
notwithftanding he conceived his book might
be of ufe to mankind in general, he wrote 1t
more particulary for Chriftians ; for the ufe of

men, cleanfed from the guilt of original iinand
1tS
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its effects, at leaft with regard to their fouls, by
the facrament infiituted ior that purpofe. Ac.
cording to that doctrines we all recovered our
primitive innocence in our infancy, being ren-
dered by baptifin as pure of heart as Adam came
out of the hands of God. Waill you fay, that
we have contralted new impuritics? How? As
we began the world with being thus cleanfed,
in what manner can we have contra&ted them
fince ? Isnot the blood of Chrift fufficiently efhi-
cacious to wafh away the ftain? or is our guilt
the effet of the natural corruption of the flefh ;
and hath God made us originally corrupt, in-
dedendent of original {in, on purpofe to have the
pleafure of punithing us? You attribute to ori-
ginal fin the vices of thofe whom you affirm te
be cleanfed from it ; and yet blame me for ha-
ving attributed their vices to another canfe. Is
it juft'to make it criminal in me not to reafon
fo bad as your Lordfhip?

It may be {aid, indeed, that the effeéts which
I attribute to baptifm * do not appear by any
external igns; that Chriftians are not lefs prone
to vice than infidels; whereas, according to my
fuppofition, the native virulence of fin {fhould

ap-

* Burnet fuppolcs, that the corruption and mortality of the
Euman race, in confequence of the fall of Adam, were the na-
tural offi & of the forbidden fruit; that aliment containing fome
polonons Juices, which proved deftructive to the anima! «cow
nomy, by irritating the pafiions, weakening the unaertl nd ne,
znd diffufing principles of vice ard mortality threughont the
whole man.  In this cafe, however, the nature of the remely
being adapted to thit of he difeafe, it is plain that baptifm
oncht to have a phyfical operation on the body of man, by re-
tloring to him that conititution he enjoved in 2 ftate of inno-
cence, and, if not the immortality dependent on it, at lealt
all the moral cficls of fuch a re cllablithment of the animal
CConemy,
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appear in the latter, and make an evident di-
{tin€ion between them. With the afliftance, it
might be {aid, of gofpel morality, added to bap-
tifm, all Chriftians ought to refemble angels ;
while infidels, being not only uncleanfed from
original fin, but alfo given up to falfe worfhip,
would be little better than devils. I can ima-
gine, that, if this difhiculty were artfully infift-
ed on, it would prove very embarrafling : for
what anfwer can we make thofe who are ready
to demonfirate, that the eftects of a redemption,
purchafed at fo high a price, are, with regard to
the moral virtues of mankind, next kin to no-
thing ¢ But, fetting afide my {ufpicion, that no
expedient, agreeable to found theology, can be
found to get over this difhculty, were I to ad-
mit that baptifm doesnot effectually remedy the
corruption of our nature, your Lordfhip will
not be found to kave realoned a jot better. We
are finners, you fay, becaufe of the fins-of our
firft parents: but how came our firft parents to
be finners themfelves { Why is not the fame rea-
fon, by which vou would explain Adam’s fin, ap-
plicable to his pofterity, without imputing to them
his guilt ¢ and why muft we impute injuftice
o God, 1n that we are made finners, and {ub-
jected to punithment from the vice of our birth,
when our firlt parents were {inners, and were
punifhed in like manner, without it ? Original
fin may ferve to explain every thing but its own
principle; aud this is the very thing to be ex-
plained.

You advance that, according to my principle,
we lofe fight of that ray of light which difcovers
to us the myftery of our own hearts; and at the
rame time do not fee that my principle, more

VoL, X, Z; uny-
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univerfal than yours, explains even the fin of
the firlt man Adam *; which your’s leaves in ob.
{curity.  You behold man only as being in the
hands of the devil, and I explain the manner of
his fall. "The caufe of evil is, according to you,
the corruption of our nature ; and this very cor-

ruption

* To demur againft an wiclefs and arbitrary prohibhition, is
nothing but what is natural; but it is fo far from being vicious
in itfelf, that it is conformable to the order of things, and the
conflitution of human nature: for man would not be in a {tate
to provide for his own prefervation, if he had not a very lively
fenfe of felf-love, and of all thoiv rights and privileges he hath
received from nature. An omnipotent Being would require
nothing but what is ufefnl; buta feeble being, whofe power is
farther limited and reftrained by law, lofes part of himfelf by
fuch reftraint, and is urged doubtlefs to reclaim what he is thus
deprived of, 'Toimpnute this to him as a crime, is to make it
criminal in him to be himfelf and not another perfon; it is
to require him to be, and not to be, at the {ame time. For this
reafon, the command which was broken by Adam appears to
me to have been rather a paternal advice, than an abfolute pro-
hibitien; a kind of friendly warning to him, to abftain from
a pernicious and deadly fruit, This idea is furely more con-
formable to our notions of the goodnefs of the Deity, and even
o the text, than that which divines have been pleafed to teacn
us 5 for, with regard to the twofold death, it hath been thewn,
that the phiafe morte msrieris 1s not fo emphaticul as they pre-
tend ; being only an hebraifin, made ufe of in other purts of
{cripture where fuch emphafis conld not take place. There 1s,
bhefides, {o natural a motive for indulgence and commiferation
in the fubtilty of the fcrpent, and the feduétion of the woman,
that, all circumitances confidered, the crime of Adans appears
really but a venial fin.  And yet, according to our divines,
what a fhocking punithment attends it} it 1s impoflible to con-
ceive any thing more terrible! For what greater punifumcut
cotld Adam have been fubjeéted to, even for the greatelt of
crimes, than that of being condemned, together with his polte-
rity, todeath in this world, and to fuffer to all eternity amidft the
flumes of hell in the next? Can fuch a punifhment be inflic-
ted by the God of merey on a poor unha,py being, merely for
fuffeving himfclf to be deceived ! How do I abominate this dif-
couraging do&rine of our crucl theologues ? [ fhould think my-
{elf a blafphemer indeed, if I were tempted but for a mement
to believe 1t,
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ruption 1s the evil of which I would difcover the
caufe. 'We both are agreed, I imagine, that
man was created originally good ; but you fay
he is wicked becaute he 1s wicked, and I en-
deavour to fhew how he became fo. Which ot
us, do you think, approaches neareft to firlt
principles ?

And yet you proceed in a triumphant man-
ner, as if you had levelled my argument with
the ground.  You oppofe againit me, as an im-
moveable obftacle, ¢ that {triking mixture of
greatnefs and meannefs, of zeal for truth and
love for error, of inclination to virtue and ten-
dency to vice,” which is to be found in man.
¢¢ Aftonithing contraft! ({fay you,) which difcon=
certs the pagan philofophy, and leaves 1t to
wander in vain fpeculation!”

The theory of man, however, 1s not a vain
{peculation, as it 1s founded 1n nature, and pro-
ceeds only on the {upport of well-connected
facts, which, leading us to the {ources of the
pathons, teach us how to regulate their courle.
if you are pleafed to call the Savoyard’s creed
heathen philofophy, I can make no replytofuch
an imputation, becaufle 1 cannot comprehend
vour meaning *; butl think it ludicrousenough
that you {hould bormw his own terms to tell us
he hath not explained what he hath explained
{o clearly.

Your Lord{hip will permit me to remind you
of the conclulion you have drawn from an ob-
jection fo well difcufled, with all the chain of

confequences attending 1t ¢ Man finds him-
Z 2 felf

® Unlefs, indeed, it relates to what his lord(hip charges me
with in the fequel of admitting a plurality of Gods,
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felf impelled by an unhappy tendency to vice :
and how fhall he make head againft it, if he be
noty 1n his infancy, put under the dire€ion of
preceptors, abounding in virtue, diligence and
wildom 3 or if, during his whole life, he does
uot, under the protedtion and with the grace
of Ged, make continual and powerful efforts to
withftand 1t 2”  'This is as much as to fay, We
tee mankind are wicked, notwithftanding they
are kept under the moft tyrannical fubjection,
irom their infancy ; if, therefore, they are not
kept under fuch early fubjeftion, how thall they
cver become virtuous and prudent, fince by
conftantly tyrannizing over them, it is impofli-
tle to make them fo !

The force of our arguments concerning edu-
cation will become more fenhble if we apply
themto a different fubjeét.  Let us, therefore,
iuppole, my Lord, a man fhould addrefs him-
felf to us in the following manner. “ Yougive
youriclves a great deal of trouble to make choice
of the moflfequitable governments, and to pro-
cure good laws.  But I will demonftrate toyou,
in the firfl place, that your forms of government
themlelves occafion thofe evils for which you
think them a remedy. I will prove to you far-
rher, that it 1s impoflible you fhould ever have
either good laws or equitable governments ; and
laftly, I will point out to you the true way to
prevent all the evils you complain of, without
government, and without laws.”

Let us {fuppofe, that, after this, he thould lay
down his {yftem, and point out his pretended
~means, I donotinquire whether his {y{tem be rea-
{onable, or his means practicable. Ifthey were

not, 1t1s poilible he would only be looked upon
as
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55 a lunatic, and be very juftly confined to a
dark- chamber. But if unhappily his {yftem
(hould be well founded and practicable, it weuld
go much worfe with him ; and you will readily
concetve, my Lord, or others will do it for you,
that it would be difhcult to find racks and tor-
tures enough to punifh the deteftable wretch for
being in the right. DBut this 1s not ftriltly the
prefent cafe; and whatever might befal the per-
fon of fuch a vitim, it is certain an imundation
of writings would burlt out againft his book.
There wounld not be a fingle feribbler in the
town, or under-graduate of the college, but, in
order to pay his court to thole in power, and
proud of a cum privilegio to his writings, would
ioad him with a pamphlet of abule, and boaft of
having filenced the man, who might either be
prevented {peaking, or might hold fuch anta-
conifts in too much contempt to anfwer them.
but this cafe alfo is not exallly to the prefent
point.  We will {uppole then, laftly, that {fome
arvave perfonage, nterefted i the aftair, fhould
think himfelf obliged to {foilow the example of
others, and, amidit other declamatory atules,
fhould addrefls the culprit as follows. ¢ What
doft thou mean, abandoned wretch ! wouldeft
thou overturn all government and law, when
thefe are our only check on vice, and eventhefe
can hardly reftrain 1t within moderate bonnds ?
Good God! what would become of us, if we
had neither laws nor government 7 "Fake away
our prifons and our gibbets, and thefts and rob-
beries would become univerfal : O, thou art an
abominable wretch !”

If, after fo harfh a reproof, the poor man might

venture to fpeak, he would doubtlefs exprefs
4 3 him-
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himfelf thus : ¢ Excufe me, mynoble Lord, your
honour 1s guilty of a petitio principii. 1 did not
fay that vice ought not to be fupprefled: But I fay
it would be better to prevent its exiftence. Iwould
provide againft the infufliciency of the laws; and
you object to me that very infufficiency. You ac-
cule me of introducing abufes, becaufe, inftead
of remedying, I chufe rather to prevent them.—
What! if there were a method by which we
might live always 1 health, muft it be {upprefled
becaufe the phylficians would have nothing to do?
Your honour is defirous of feeing racks and gib-
bets, and I of {eeing no malefactors to require
them; with all due {fubmiflion, therefore, I do
not think myielf that abominable wretch your
honour pronounces me.”

But to return to your Lordfhip’s mandate.
“¢ Alas! my dear brethren, in {pite of the prin-
ciples of the moft falutary and virtuous educa-
tion, and notwithftanding the moft encouraging
promifes and the moft terrible menaces of reli-
gion, the errors of youth are fhill too trequent.”
But I have proved that the education which you
call the moft falutary, is the moft abfurd and
{fenfelefs ; that the education you call the moft
virtuous, is in fact the caule of all the vieces of
children : I have proved, that all the celeftial glo-
ries of paradife have lefs influence over them than
a lump of fugar-candy, and that they are much
more afraid of being tired at vefpers than of
burning in hell : I have proved, that all the errors
and extravagancies of youth, which you com-
plain cannot be prevented by your means, are
really effe€ted by them. ¢ Into what errors
and excefles doth not youth, when let alone, pre-
cipitate itfelf?” Youth, my Lord, when let alone,

never
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never goes aftray; all its errors arife from being
mifled. The companions and miftrefies of young
men, only complete what their priefts and pre-
ceptors begun. ‘T'his, my Lord, I have proved.
But your Lordihip proceeds: ¢ It is a torrent
that rufhes forth, in {pite of the moft powerful
~ dykes that can be raifed to oppofe it: what then

would be the confequence, if no obftacles were
made ufe of to withftand its efforts 2’ In an{wer
to this, I might fay, ¢ It is a torrent which
breaks down your feeble dykes, and carries all
before it. Enlarge its bed, and let it flow with-
out obftacle, and it will do no harm.” Butl
am afhamed of employing on fo ferious a fubjet
fuch a florid declamation as each party makes ufe
of at pleafure, and which proves nothing on ei-
ther fide.

It appears, however, that, notwithftanding the
extravagancies of youth are too numerous and
frequent on account of original {in, your Lordfhip
thip 15 not at {o great variance with them on the
whole; as you feem to be fo well fatished with
that {alutary and virtuous method of education,
which is praltifed by your preceptors fo full of
virtue, diligence, and wifdom ; {o that you think
youth would be {till greater lofers were they e-
ducated in any other manner; and it {feems that
you do not in falt think quite fo 1ll of the pre-
fent age, the fink of all ages, as you affect to
Ipeak in your mandate.

I confefs, indeed, it is quite fuperfluous for
thofe people to project new {chemes of educa.
tion, who are well fatished with the prefent;
but if this be the cafe with your Lordfhip, you
mult agree with me that you are not very nice

or difficult in this matter. EHad vou been fo eafy
with
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with regard to doctrines, your diocefe had not
experienced the troubles with which it hath been
long agitated ; the ftorm you raifed would not
have fallen on the Jefulis; I fhould not have
been opprefled for the fake of company ; and
you would have enjoyed a greater {hare of tran.
quillity as well as myfelf.

You confefs, that to reform the world as far
as the weaknefs, and, according to you, the cor-
ruption of our nature, will permit, it is {ufficient
to obferve, under the direétion and influence of
orace, the dawnings of human reafon, and to di-
ret them caretully to the paths of truth. ¢ By
fuch means (fay you) thole minds, which are as
vet exempt from prejudices, may be put always
vpon their guard agamnit error; thofe hearts
which are as yet free from violent paflions, may
take the impreflion of every virtue.” 5o far then
we are agreed, for this I have faid myfelf. It is
true, Idid not add that children fhould only be
educated by priefts; nor did I even think 1t ne-
ceflary in order to make them citizens or men ;
but this error, 1f it be one, 15 {o common among
Catholics, that it furely fhould not be thounght fo
very great a crime in a Proteftant. I do not in-
quire whether, in your country, the priefts them-
{elves are accounted very good citzens; butas it
has been your bufinefs to educate the prefent ge-
neration, it lies between you on one part, and
your former mandates on the other, to decide
whether the pupils have profited {fo much by the
{piritual milk of the world, as to become fuch
good faints, fuch fincere worthippers of God,-
fuch great men, ‘¢ as to be worthy of being the
{upport and ornament of their country.” I'might

add to this, another oblervation which cughtto
itrike



ARCHBISHOP OF PARIS. 241

ftiike all good Frenchmen, and of courfe your
Lordihip as fuch ; and this 15, That of all the fe-
veral kings that have reigned over your nation,
the very beft of them is the only one who was
not educated by priefts.

But of what confequence is this, fince I do
not exclude them from that talk ! Let them edu-
cate youth, if they are capable of 1t; I pretend
not to oppofe it {o that what you have faid on
that head, doth not in the leaft affect my book.
Will you affert that my plan is a bad one, mere-
ly becaufe it is better adapted to other people
than 1t is to thofe of the church?

If a man is naturally good, as I think I have
jufliciently demonftrated; it follows, that he will
remain {uch, unlefs fome foreign caule corrupts
him: and if men be onginally wicked, (which
great pains have been taken to make me believe;)
it {till follows, that the wickednefs comes from
fome foreign cauie. Clofe up, therefore, all the
avenues of vice, and the human heart will be al-
ways good.

On this principle I lay down the negative plan
of education as the belt, or rather as the only
one that 1s good for any thing. I prove that all
pofitive education acts contrary to the end de-
{igned, and fhew in what manner the point aim-
ed at may be attained.

I call that pofitive education which tends to
form the underftanding before the proper time,
and to give a child prematurely the knowledge
of the duties of a man. I call that negative
education, which tends to perfect the corporeal
organs, the inftruments of our knowledge, and
which prepares us for reafoning by exercifing

our {fenfes. Do what we will, however, nega-
£1ve
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tive education 1s not inactive. Itistrue, 1t does
not inculcate virtue, but it prevents the intro.
duction of vice: it doth not teach us the truth,
but preferves us {rom error. It difpofes a child
towards every thing thet may lead to truth, when
he is m a capacity to comprehend 1t; und to
good, when he is In 2 capacity to love and ad.
mire It.

This falt dilpleaies and offends you; it 15 ea-
fy to {ee thereafon of it.  You begin by calum.
niating the delign of the propoler,  According
to you, this inadtivity of the mind appeared to
me neceflary 1n order to dilpofe 1t 1o recetve
the errors I wanted to inculcate. 1t 15 not, how-
ever, very ealy to conceive what error a tutor
can want to 1nculcate, who teaches his pupil
nothing {o carefully as to be fenfible of his own
ignorance, and to know that he knows nothing.
You agree that the underflanding 1s progreflive,
and is formed by degrees. ¢ But doth 1t thence
follow, (fayyou,) that a child at the age of ten
vears thould not know the difference between
good and evil, that he fthould confound wifdom
with folly, gentlenefs with cruelty, and virtue
with vice 2 Doubrlels all this will follow, if the
judgment doth not{ooner unfolditfelf. ¢ What!”
you proceed, ¢ will he not perceive thatitis good
to obey his parents, and that 1t 1s evil to difobey
thems” 5o far fromit, my Lord, that I mamn-
tain he will, on the contrary, perceive, that to
leave his play togo to his book, notwithftanding
it may be done in obedience to his parents, is
an evil ; and that to difobey them, in poflelhng
him{elf of fome delicious forbidden fruit, 1s a
good. I muft confefs, indeed, he will perceive
that 1t is an evil to be punifhed, and that 1t1s

good
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good to be rewarded ; and it is by the balance
of this contradiftory good and evil that infan-
tine prudence is always regulated. This I think
[ have fully demonftrated in my two firft vo-
Jumes, and particularly in the dialogue between
the preceptor and the child. But you, my Lord,
refute my two volumes in as many lines : thus,
¢ To affert this, my dear brethren, is to calum-
niate human nature, in imputing to it a degree
of ftupidity which 1s foreign to 1t.” It is cer-
tainly impoflible to make ufe of a keeneror more
concife argument. But thisignorance, which you
are pleafed to call ftupidity, is conftantly found
i every mind lying under the reftraint of im-
perfet organs or under the want of due culti-
vation : this is an obfervation eafily made, and
may be confirmed by the whole woirld, To im-
pute this ignorance, therefore, to human nature,
1s not to calumniate or revile it : itis you, my
Lord, who have done this, in imputing to ita
malignity to which it 1s a firanger.

But you go on: ¢ To think of nftruéting
mankind only at -a {eafon when their growing
pallions are moft prevalent, is to inculcate 1t 1n
a manner which the author himfelf explodes.”

Here 1s another finifter intention, which your
Lord{hip 15 {o good as to impute to me, though
I dare fay no other perfon would ever have
found it in the book. I have thewn, in the firft
place, tnat a child educated after my method
would not be under the tyranny of the paflions
at the time you {peak of: {econdly, I have
{hewn in what manner the leflons of prudence
may retard the developement of thofe very paf-
fions. It 15 the bad etfects of your own mode

of education that you impute to mine ; while
you
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you object to me thofe fanlts which I teach yoy
how to prevent. Ihave fecured the heart of my
pupil till he arrive at the age of manhood ; and
when 1 {ee the paflions ready to break forth, |
even then take meafures to retard their progrefs.
Pruadential inftructions are of no ufe to a child
when very young, as he can neither intereft
himfelf in them nor underftand them. They
are alfo ulelefs when he is grown up and his
heart 1s already agitated by the paflions. It is
at the pesiod only which I have pointed out that
they can be really ufeful ; for then, whether it
be to inftrut or to divert the attention of youth,
1t 1s equally neceflary that fuch attention fhould
be engaged.

You fay, ¥ In order that youth fhould poi-
fefs the requifite docility to receive our inftruc-
tions, I would have them be deftitute of every
principle of religion. The reafon, my Lord, 15
plain; I would have them be of fome religion,
and am therefore againft teaching them any
thing the truth of which they are not capacitated
to underftand.  But had 1 faid, my Lord, thag,
¥ 1n order to find youth poflefled of the requiiite
docility to receive our inftruétions, we muft be
careful to begin with them before they come to
years of underftanding ;" thould I have reafoned
worfe than your Lordfhip ? and can this be any
prepoflefhon in favour of the infirutions you
give 'to children ¢ According to you, I made
choice of the age of reafon to inculcate error ;
and you anticipate that age to inculcate trutn.
You are folicitous, and in hafte, to inftruét a
child, before he is capable of difcerning right
from wrong; while I am indifferent, and wait
to deceive him, till he is capable of judging for

him-
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Fimfelf. Is this a natural conclufion ? Which,
my lord, is moft to be fufpelted of impofture,
he who would addrefs bimfelf only to men, or
he who would have to do {olely with children ?

You cenfure me for having athrmed and de-
monitrated, that every child who believes i
God 1s neceflarily an 1dolater or anthropomor-
phite ; and controvert that aflertion, by affirm-
ing that we can {uppofe neither one nor the o-
ther of - a child that receives the education of a
Chriftian. This, my Lord, 1s the matter in que-
{lion : it remains to examine the proofs. Mine
i5, that no education, however truly Chriftian,
can confer a degree ot underftanding on a child,
which 1s above his years, or detach his ideas
from material objects, {rom which even grown
petfons cannot detach theirs. I will appeal far-
ther to experience 5 advifing my readers to con-
fult their own memory, and to recolle&t whe-
ther in beheving a God, -durig their infancy,
they did not always attach fome corporeal image
to their 1dea of the Deity.  When you tell a
chitld “ that the Deity is like nothing which
comes under the cognifance of our {enfes,” his
mind 15 either {o perplexed as to underftand no-
thing, or he underftands that the Deity is no-
miing,  When you talk to him of mfinite intel-
figence, he 1s ignorant what ingellicence 1s 5 and
till more {o of what you mean by the term -
snite. You may, indeed, make him repeat af-
ter you the words you dictate to him 5 you may
slfo, 1f 1t be required, make him fay he under-
flands them; for that conceflion cofts him little,
and he had much rather fay he comprehends
vou, than be chid or beaten for want of appre-
tenfion. 'The ancients, not even excepting the

Ver. X. A a Jews,
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Jews, univerfally reprefented the Deity as a cor-
poreal Being; and are there not many Chriftians,
particularly Roman Catholics, who do the fame
at this day ¢ If your children talk like men, it
is becaufe your men are ftill children: and this
1s the very reafon why your inexplicable myfte-
ries no longer puzzle any one, the terms of them
being as eafily got by rote as any other. It is,
indeed, one of the great conveniences of modern
Chriftianity, to be fatisfied with a certain jargon
of words without 1deas.

From an examination into that intelligence
which leads to the knowledge of God, I find 1t
unreafonable to believe this knowledge ¢ always
neceflary to falvation.”  As proof of this, I cite
the cafe:of idiots and children 3 with whom al-
fo I rank thofe perfons who have not acquired
{fufficient knowledge to comprehend the exift-
ence of God. On this occafion you fay, * We
need not be furprifed, however, my dear brethren,
that this author defers fo long the knowledge of
the exiftence of a Deity, when he doth not be-
leve it neceflary to falvation.” 'I'hus you be-
gin, by rendering my propofition more 0bnoxi-
ous, in charitably fupprefling the word always ;
which not only foftens, but in falt gives it a
different fenfe; for, according to the manner in
which I have exprefled myfelf, it is admitted
that this knowledge is ufually neceffary; and
according to that you impute to me, it never is
neceffary.  After this little piece of deceit, your
Lordfhip proceeds thus: ¢ It is clear {fays be,
in the chara&ter of an imaginary perfonage,)
that a man may, under fome circumftances, live
to grow old, without believing in God; and yet

. he would not, for that reafon, be deprived of
h!s
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ihis prefence in the other world, if his unbeliel
were voluntary: and this I afirm to be fome-
:imes the cafe.”

Before I proceed to tranfcribe your remark on
this paflage, you will permit me to make mine;.
and this is, that the pretended perfonage you
ijpeak of here, 1s really myfelf, and not the cu-
rate 3 this paflage, which you imagined 1o be in
his creed, being in 2 different part of my work,
You muit read, my Lord, very carelefly, and
quote very inaccurately, thofe writings you ne-
verthelefs fo feverely condemn., A perfon in
ofice, who takes upon him thus to cenfure o-
thers, ought {urely to be a little more exall. I
come now to your remark : ¢ Obferve, my dear
brethren, the author doth net mean here a per-
{fon who is incapable of the ufe of reafon, but
merely one whole reafon might have received
no afhftance from information.” After this you
afirm the propofition to be abfurd. ¢ St Paul,
you fay, affures us indeed, that, among the pa-
gan philofophers, many had, by the force of
reafon alone, arrived at the knowledge of the
true Gody and thereupon you quote the words
of thar apoftls.”

It is often, my Lord, but a {mall fault, notto
under{tand the author we read; but i1t is a great
one not to underftand him before we attempt to
refute him, and ftill a much greater not to do
it before we take upon ourfelves to abufe him.
Now, you have not underftood that paflage of
my book, which you have here attacked, any
more than you have done many others. The
reader will judge, however, whether this be my
fault or yours, when I have quoted the paflage
wlelf throughout.

A a2 “ We
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®“ We Droteftants hold, that no child, wheo
dies before he arrives at the age of reafon, is
deprived -of falvation : the Roman Catholics be-
lieve the fame of every child that is baptized,
though it thould never once have heard the name
of God. There are {fome cales, therefore, 1n
which men may be faved without beheving in
(God, as in infancy and imbecillity of mind, as
in idiots and madmen, where the underftand-
:ng 15 incapable of the operations requilite to
wifer an acknowledgment of the Deity.  All the
difference that I {ce here between me and you,’ 15,
that you think children of {even years of age ca-
acitated to believe in God, and I do not think
yem capable of it even at fifteen. Whether 1
am right or wrong i this particular, 1t 15 not 1n
tefelf an article of faith, but only a fimple ob-
fervation in natural hiftery.

¢« On the fame principles it is evident, that
if a man thould arrive at old age without be-
lieving in God, he would not be deprived of
his prefence in the other world, provided his
infidelity be not wilful ; and this, 1 fay, may
{ometimes happen. You will admit that, with
refpedt to madmen, a malady deprives them of
their intelle€tual faculties, but not of their con-
dition as men, nor of courfe their claim to the
beneficence of their Creator. Why then will
vou not admit the fame claim, 1n thole who,
fequeftered in their infancy from all fociety,
have lived the real life of a favage, deprived of
that information which is to be acquired only
by converfation with mankind ¢ Foritis a de-
monftrable impoflibility, that fuch a favage
fhould ever raife his ideas to the knowledge of
the true God. Reafon tells us, that man 1s

pu-
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punifhable only for his wilful errors, and that
mvincible ignorance can never be imputed to
him as a crime.  Hence 1t fhould follow, that,
in the eye of eternal juftice, every man who
would have believed, had he had the opportu-
nities of information, will appear as a believer;
and that none will be punifhed for infidelity but
thofe whofe hearts refufe to admit the truth.”
Such is the paffage as 1t ftands 1 my book ;.
on the perufal of which, your error muft be e-
vident to every reader. ¥our miftake lies, m
that you underftood, or would have others to
underftand, that, according to my notions, a
perfon muft be mftru&ted in the exiftence of
(od, to believe in fuch extltence : whereas my
fentiments are very different.. I fay, that a
man’s under{ftanding muft be ripened, and his
mind cultivated to a. certain. degree, before he
15 1 a capacity to-comprehiend the proofs of the
exiftence of Gody and more particularly fo to
enable him to difcover them himfelf, without
having been informed of them. I {peak of bar-
barians and favages, and you objeét to me the
cafe of philofophers. I {ay, that fome degree of
philofophy 15 necefiary to elevate our minds to
the ideas of the true God'; and you quote Ot.
Paul againft me,. who acknowledges, that the
pagan philofophers did acquire ideas of the true
God. 1 fay, that fome men of ignorant and.
uncultivated minds, may not be in a capacity
to form-jult notions of the Deity 3 and you fay,
that people  properly inftruéted may form fuch
notions 3 and on thefe allegations it 1s that you
pronounce my opinion a manifeft abfurdity.
How ! my Lord, will you fay, that, becaufe a-
profefled Civilian ought to underfland the laws
A a3 of
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of his country, it is abfurd to fuppofe 2 child
who cannot read can be ignorant of them ?

When a writer 1s careful to avoid perpetual
repetition, and hath once clearly exprefled him.-
fclf on any one point, he is not bound to recur
always to the fame proofs in reafoning on the
fame fubjeCt. The feveral parts of his writings
ferve to explain each. other; and the latter, if
he preferves any method, always fuppole the
former. This is what I have endeavoured al-
ways to do, and have particularly effelted as to
the matter in queftion.

You fuppofle, with almolt all thofe who treat
thefe fubjelts, that man comes into the world
with a perfe& capacity of reafoning, and hath
nothing to do but employ it. Now, this 1s not
true 3 for reafon is an acquifition, and that one
of the floweft of the human mind. Man learns
ro fee with his intelle€tual as well as with his
corporeal eyes : but he is much longer about the
former than the latter; becaufe the relations
between intelle€tual objeéts, being not com-
menfurable like thofe of material bodies, they
are difcoverable only by eftimation; and becauie
our firft defires and neceflities being merely phy-
fical, they do not make the examination of fuch
objects fufliciently interefting. We mult learn
to view two objelts at a time, and to form a
comparifon between them ; we muft even learn,
to compare a variety of objects together, to re-
cur by degrees to their caufes, and thence to
trace them down to their effectsy 1t 1s neceflary
for us to have combined an infinite number and
diverfity of relations, in order to acquire the
ideas of agreement, proportion, harmony, and
order. The man who, deprived of the afhitance

¢
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of his fellow-creatures, and inceflantly occupied
in providing for his neceflities, is reduced to the
imple progrefs of his own ideas, will make but
little advances in this kind of knowledge; he
will grow old and die, without ever emerging
from the infancy of reafon. Now, can you
fincerely believe, my Lord, that out of a mil-
lion of men, living and dying in that manner,
there would be one who fhould attain a thought
of God ¢ |

The order of the univerfe, admirable as 1t 1s,
doth not appear equally fo to every eye. 'Lhe
yulgar pay but little attention to it, being in
want of that knowledg which is neceflary to
render it apparent, and having never learned to
refle on what they fee. It is neither perverie-
nefs nor obftinacy that prevent their being fen-
(ible of his wonderful harmony of things; 1t 1s
only ignorance and dulnefs. The leaft ftudy
fatigues fuch people, as the leaft manual labour
fatigues the ftudent. They have heard of the
works of God and the wonders of nature. 'They
repeat the fame words indeed, but without an-
nexing to them the fame 1deas; and are but
little affeted by thofe circumftances that elevate
the mind of the philofopher to the contempla-
rion of his Creator. Now if, even among us,
‘he common people, who have the opportumity
of fo much inftruction, are ftill fo very dull and
ftupid 3 what muft be the cale with thofe poor
neople, who, being leit to them{elves from their
infancy, have learnt nething from others? Can
you believe that an Hottentot, or Laplanders
shilofophifes much on the revolutions of the
vlanets and the generation of things ¢ And yet

+he Hottentots and Laplanders, living together
in
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in focieties, have a multitude of acquired and
communicated ideas, by the help of which they
may form fome grofs notions of a Deity. They
have fome fort of a catechifm; but a favage,
wandering {olitarily 1n the woods, can have
none at all, You will fay, perhaps, no fuch
creature actually exifis : be 1t {fo. e may be
fuppofed, neverthelefs, to exilt 5 and certamly
there are men in the world who never entered
into any kind of philofophical converfation in
their lives, and whofe whole time 1s fpent in
{ceking out their {ubhiftence, eating, and fleep-
ing. What fhall we do with thefe people, the
Yikimaux, for example ? Shall we make theos
Jogifts of them ?

My opinion, therefore, 1s, that the human
mind, fuch as it comes out of the hands of na-
ture, deftitute of inftruction and improvement,
1s not 1n a capacity of itlelf to raife its ideas to
the fublime conceptions of the Deity 3 but that
thefe conceptions prefent themielves m propor-
tion as the mind 1s culuvated and enlightened.
I am of opinion, that God manifefts himfelf, in
his works, to all thofe who have thought and
refleCted thereon ; that he reveals himfelf to
every one that is enlightened by knowledge, in
the profpect of the univerfe; that when our eyes
are once opened to his works, we muft wilfully
fhut them, to be blind to their great Author;
that every atheiftical philofopher muit be infin-
cere, or be blinded by pride; but that a man,
arofsly incapacitated, though fimple and fincere,.
whofe mind 1s without error and without vice,
may not be able, through involuntary ignorance,
to raife his 1deas to the Author of his being, or

form concepiions of God, without being {ubjelt
1
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to have this i1gnorance imputed to him as a
crime, or being punifhable for a fault in which
his heart bad no fbare. The one 15 not enligh-
tened, and the other refules to be {o; between
which there appears to me a very wide difference.

Apply the paflage you quoted from St Paul to
this opinion, and you will fee, that, mftcad of
contradiflting, itis perfcétly confiftent with it:
you will fee that this paflage relates folely to
thofe pretended fages, to whom the things that
are to be known of God have been made ma-
nifeft 5 and of whom he fays, ¢ The invifible
things of him, that is, his eternal power and
Godhead, are {een by the creation of the world,
being confidered in his works, to the intent that
they fhould be without excufe. DBut that, when
they knew God, they glorified him not as God,
neither were tthfuI “but became vain in tht:ll'
thoughts, and thear fuoli(h heart was full of dark-
nefs ; who, while the} profefled themielves to
be wife, became fools.”

The reafon, for the apoftle’s reproaching the
philolephers with not having glorified the true
(od, not being applicable to my fuppofition, i1

aliogether in my favour; and contirm, what 1
have myfelf {aid; ¢ thac every philofopher who
1S an unbeliever, 1s to blame ; becaufe he makes
a bad ufe of the underftanding he hatb cultiva-
ted, and is in a capacity of underftanding the
truths ne rejects.” It appears, in fine, from the
very paflage itfelf, that you did not underltand
me ; and that you charge me with having faid
what 1 neither faid nor thought, viz. that men
believe inizod enly upon the authorityof others ™

in

* His Lordthip indeed doth not exprefsly fay this; but it
| kS,
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in which you are fo wide of the mark, that, on
the contrary, I have only diftinguifhed between
the cale whereinmen may acquirethe knowledge
of God of themfelves, and that in which they
muft be obliged to the afliftance of others.

But {uppofing, my Lord, that you had been
right in your criticiim, and that you had folidly
refuted my opinion, it would not thence follow
that {uch opinion muft be palpably abfurd, as
you are pleafed to term 1t: a man may be mifta-
ken without being extravagant or ridiculous, as
every error is not an abfurdity. My refpett for
your Lordfhip makes me more {paring of my ¢pi-
thets: it 15 not my fault, alfo, if the reader
fhould {fupply their omithon,

It is thus, my Lord, procceding always to
cenfure without underftanding me, you pafs on
from one 1mputation, equally falie and import-
ant, to another which 1s more {fo. After having
unjuftly accufed me of denying the evidence of
the Deity, you charge me, ftill more unjuitly,
with calling in queftion his unity. Nay, on this
head you go ftill farther, and take the pains,
contrary to your ufual cuftom, of entering into
an argument on the fubject ; the only part of
your Mandate, where you have Realon on your
fide, being that wherein you refute an extrava-
oant pofition which I never laid down.

The paflage you object to is this; or rather
the paflage in which you relate mine; for the
Reader mult remember, 1t is your Lordfhip that
always fets me forth. ¢ I believe, he makes the
[ame imaginary perfonage fay, that the world 18

80~

is the only meaning T can reafonably annex to his words, fup-
ported by thofe of St Paul ; and I can reply only to what I
agder(tand.
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governed by a wife and powerful will. I fee it,
or rather 1 feel it: and this is of importance for
me to know: But is the world eternal, or is it
created? Are things derived from one felf-fufli-
cient principle, or arethere two or more ! And
what is their effence? Of all this I know no-
thing, nor do I {ee it is of any confequence I
{hould *.~1 give up all fuch 1dle difquifitions,
which ferve only to make me difcontented with
myfelfy ate ufelefs in practice, and above my
comprehenfion.” |

I muft here obferve, by the way, that this is
the fecond time you call the Savoyard Curate
a chimerical or fuppofed perfonage. IPray, my
Lord, how do you know thisto be the cafe ? 1
have aflerted what I knew ; you have ventured
to deny what you know nothing of : Which of
us 1, in this cale, the moft daring? It is well
known, I confefs, that there are few priefts who
believe 1n God j 1t is not therefore proved, how-
ever, that there are none at all.  But, to pro-
ceed with vour Mandate.

“ What 15 1t this daring Author means to
{ay /—The unity of God appears to him a {u-
tile and indeterminate queftion 5 as if the no-
tion of a multiplicity of Gods was not the great-
elt of abfurdities. The plurality of Gods, fays
Lertullian very expreflively, zends to the nullity
of God. Toadmit a God, is to admit a {fupreme
independent Being, to whom all the other Be-
ings are {ubordinate +. This Writer mfinuates,

there-

* 'This break indicates an omiffion of two lines, by which
the paflage is moderated, and which the Archbifhop weuld
not tranferibe.  See Mandate, page 235, and Emilius, vol, i,
page 144.

+ Teriulliun is here onilty of 2 fophifm very common wflt h

the
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therefore, -that there are many Gods,”

But who is it fays there are many Gods?
Ah! my Lord, you would have been glad, very
probably, that.I kad been guilty of fuch an ab.
furdity; in which cafe, you certainly would not
have taken the pains to write a Mandate agamﬁ
me.

I neither know how, nor why, things are as
they are 3 and many others, who pique them-
felves on explaining their caufes, know juft as
little as myfelf. But I can evidently fee, there
1s but one firft moving Caufe, as every thing
clearly tends to the fame end. I acknowledge,
therefore, the exiftence of one fole {upreme
Will, which direéts and governs all things ;
and one fole fupreme Power, which animates
and influences all things. I attribute this power
and will to one and the {fame Being ; becaufe
of their perfect agreement and union, which 1s
more eafily conceived m one than in two; and
becaufe 1t 1s unreafonable to admit of more Be-
ings than are neceifary. And indeed, even the
evil 1tfelf, of which we are fenfible, 1s not abfo-
lute, and 15 fofar from operating fundamentally
againdt the good, that it concurs with it to the
prodution.of univerfal harmony.

But the reafon why things are, is precifely to
be diftinguifhed under two ideas, viz. the thing
which mflkes, and the thing which 1s made: nay,
1t requires fome confiderable effort of the mind

(¢,

the fathers., He defines the word God after the manner of the
Chriftians ; and then accufes the Pagans of contradiétion, be-
caufe, contrary to his definition, they admit of many gods. It
wds not worth while to impute an error to me which I have
not committed, merely to introduce {o unfeafonably a fophifus
sf Tertallian.
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to unite thefe two ideas in the fame objet; as
we cannot conceive how any thing alls, with-
out {fuppofing at the fame time the exiftence
of fome other being on which it alts. It is far-
ther certain, that we have ideas of two diftinék
fubftances; viz. Matter and Spirit § of a think-
ing {ubftance, and an extended {ubitance; and
thefe two- 1deas are very eahiy conceived, the
one without the other,

There are, therefore, two methods, in which
we may conceive the origin of things: either as
they proceed from two different caufes; the one
slive, the other dead ; the one moving, the o-
ther moved ; the one active, the other paflive;
the one efficient, the other inftrumental: or
otherwife, as they are derived from one fole
caufe, poflefled in itlelf of every thing which
15, and every thing which is made. Neither of
thele opinions, however, though fo long agira-
ted by the metaphyficians, can be eafily recon-
ciled to human reafon: fory if the eternal and
neceflary exiftence of matter hath its difhculties,
the creation of it mudt be attended with no lefs s
the philotophers who have m all ages meditated
on this {ubject, having unanumoully rejected the
poihblhtv of 1ts creation ; except a verv {mall
rumber, perhaps, who appear to have fincerely
fubmitted their reafon to authority: though,
whether thefe were truly fincere or not, the
motives of intereft, eale or {ecurity, render juft-
iy doubtful ; and, 1adeed, it will be impofhible
to come to any aflurance on this head, {o long as
we run a rnidk in {peaking the truth.

On the fuppofition that things are dernived
from one fole eternal principle; this principle
being fimple in 1ts eflence, cannot be a com-

VoL X. 2 b powid
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pound. of matter and {pirit, but is either matter
or fpirit.alone. Now,;. from the dedultions of
the Savoyard, Curate, he cannot conceive that
this principle thould be matter; and if it be fpi-
rit, he cannot conceive how matter could receive
its being from f{uch a caufe 3 for, to this end, it
1s neceflary to conceive its creation: Now, the
idea of creation, viz. the idea by which we
conceive that, from a fimple alt of volition, no-
thing becomes fomething, is, of all ideas that
are not evidently contraditory, the leaft com-
prehenfible by the human mind.

Befet by fuch difhculties on both fides, the
good prieft remained undetermined, refolving
not to. perplex himfelf with doubts of mere {pe-
culation, which could have no manner of in-
fluence on his moral duties. Ior, after all, to
what purpofe tfhould I explain. the origin of
things, provided I know in what manner they
aftually fublift; if I know my own place among
them, and, in confequence of that, the obliga-
-tions impofed on me?

But fhould. we even fuppofe two original
principles*, (a fuppofition, however, which the
Curate doth not make,) we fhould not thereby
fuppofe the exiitence of two Gods; unlefs in-
deed we fuppofed, with the Manicheans, that
thefe principles are both adtive; a dotrine dia-
metrically oppofite to that of our Curate, who
very pofitively, and in the moft exprefs terms,
admits only of one firft intelligence, one attive

prin-

* He who knows only two fubftances, can imagine the ex-
iftence only of two principles; fo that the words, or more, an-
rexed, are in {fome meafure expletive, {erving ro intimate,
that it is of as little confequence to know the number of thefs
principles as thelr nuinse,



ARCHBISHOP OF PARIS. 2o,

principle, and, of courfe, but one God.

I muft own indeed, th’lt, the creation of the
world being clearly 1el‘1ted in our tranilations of
the book .of Genefis, to teject that account
would be to rejet the authority, if not of the
holy Seriptuies, at leait of the tranflations given
us of them; and this is the very reafon of the
Curate’s retaining thofe doubts, which might
not have arfen without fuch authority. For,
wtting this confideration afide, the co-exiftence
of two principles * ferves better to explain the
corftatution of the univerfe, and to remove thoie
dificulties which cannot be folved without 1t
and particularly, ainong others, that of the ori-
ein of evil.  Add to this, that we ought to be
perfeetly acquainted with the Hebrew tongue,
and even to have been contemporary with Mo-
ies, to know preciiely what fenle he attached to
the word which is rendered to us created, This
term 1s too philofophical to have had originally
that known and pepular acceptation which we
give 1t at prefent on the credit of our divines.
The acceptation of this term may have been
changed, and have mifled even the Septuagint

themielves, poflefled as they already were with
Bbz2 the

J

* Tt may not be amifs to remark, that this queftion about the
eternity of matter, which fo {tartles our modern divines, geve
but httle corcern to the fathers, whofe fentiments were more
fimilar to thofe of Plato, Not to fpeak of Juttin Martyr, Ori-
gen, and others, Clement Alexandrine takes the fide of the at-
firmative {o 1hungly in his Hypotipofes, that Photius woull
have it, on this account, that his book had been interpolated.
‘T'he fame opinion, how ever, appears again in the Stromates,
where Clement relates that of Heraclitus without amendment.
This father indeed éndeavouts, in the fifth book, to eftablith
one {ole principle; but this is, becaufe he refufes to give that

same to matter, even admitting 1ts cternity,
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the terms and queftions of the Greek Philofophy.
Nothing 1s more common than for words to
change their meaning in procefs of time; and
thereby cauie us to attribute to ancient authors,
who have ufed them, ideas they ncver enter-
tammed. 1t 1s very doubtful whether the Greek
wword was ufed in the {enfe we pleafe to give it;
and 1t 1s very certain that the Latin term had
" not the fame { nfe, as Lucretius, who exprefsly
ienies the pollibility of all creation, makes fre-
quent ufe of the fume term to exprels the for-
mation of tie vmverle and s parts. In fine,
M. de Beaulobre hath proved, that the notion
si Creation 1 not 1o be met with in the ancient
jewifh 'Theology ; and you have too much
wcarning, my Lord, to be ignorant, that many
writers, who have had the greateft refpect for
the facred writings, have not been able, never-
thelels, to difcover the abfolute creation of the
univerle, in the account given by Mofes. Thus
cur Curate, who was not impofed on by the ar-
bitrary authority of the divines, might very well
doubt, without being the lefs orthodox, whe-
ther there exifted two eternal firlt principles, or
only one. ,

This 1s, indeed, a matter purely philological
and philofophical, in which revelation hath
nothing to do. DBe this, however, as 1t will,
this is not a fubjeCt of difpute between you and
me. 1 do not undertake to defend the fenti-
ments of the Curate ; but to point out the falla-
cies and miftakes of your Lord{hip.

Now, you are totally in the wrong, to ad-
vance that the unity of God appeared to me an
1dle queftion, and above the human underftand-
:ng; as, 1n the very work you condemn, this

unity
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unity 15 eftablifhed and maintained by argument.
Again, you are quite. wiong in bringing the
teftimony of ‘Tertuilian, to prove agamit me,
that the paflage in queftion implies there are
many (ods; for, without having recourfe to
Tertullian, I agree with you that 1t doth imply
there are many Gods. . You:are wrong, never-
thelefs, to call me, on this. account, rath and
daring: for where there 1s no.pofitive affertion,
there can be no temerity. Is itte be concéived
that an author muft be ftigmatized with prefump-
tion, only for being lefs prefumptuous: than
}0u1felf r ‘

You are farther wrong mn conceiving that you
nave juilthed thofe particular tenets, which ats
tribute human paflions to the Deity, and which,
fo far from clearing up cur notions of that:great
Being, ferve only to obfcure and debafe them.
You are wrong m falicly acculing me of pers
plexing and debafing thofe notions; of contro-
verting the divine eflence which [ have not cons
troverted, and of calling 1n doubt his unity
which I never queftioned. DBut {uppofing I had
done it, what is the confequence? To recrimi-
nate on others, is not to juftify one’s felf | but
he whofe fole defence is to accule the {uppofed
criminal, may very jufily be fufpeted of being
the only one who I3 guilty.

The contradiftion you reproach” me with, 1n
the {ame paflage, is alfo.as ill founded as the
preceding acculaticy. ¢ He knows, fay you;
nothing of the nature of Gous and yer prefently
after he acknowledges this Supreme Being to
be poflefled of mtt_;]lgenu, power, will, and
goodnefs : is not this to have an idea of the di-

vine nature £’
B b The
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The anfwer I {hall make your Lorfhip on this
head 1s as follows. ¢ God 1s intelligent; but
in what manner ¢ Man is intelligent by the a&
ot reafoning, but the {upreme Intelligence lies
under no neceflity to reafon. He requires nei-
ther premifes nor confequences; not even the
{imple form of a propofition : His knowledge is
purely 1ntuitive ; he beholds equally what is and
will bey all truths are to him as one idea, as
all places are but one point, and all times one mo-
ment. Human power acts by the ufe of means,
the divine power in and of itfelf. God 15 pow-
erful becaufe he is willing, his will conitituting
his power. God 15 good : nothing is more ma-
nifeft than this truth. Goodnels in-man, how-
ever, confifts in a love to his fellow-creatures;
and the goodnefs of God in a love of order:
for it 1s on fuch order that the connetion and
prefervation of all things depend. Again, God
1s juft: this I am fully convinced of, as it 1s the
natural confequence of his goodnefs. 'l'he in-
juftice of men is their own work, not his ; and
that moral diforder, which, in the judgment of
{ome philofophers, makes againit the {yftem ot
providence, 15 in mine the ftrongelt argument
ror it.  Juftice in man, indeed, is to render e-
very one his due ; but the juftice of God requires,
at the hands of every one, an account of the ta-
lents with which he has mtrufted him.

In the difcovery, however, by the force of
reafon, of thofe divine atrributes of which 1
have no abfolute idea, I only athrm what 1 do
not clearly comprehend,. which 1s in effect to
athirm nothing. I may fay, 1t is true, that God
15 this or that; I may be fenfible of 1t, and fully
convinced within mvlelf that he is fo.  lam yet

neves
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never the better able to conceive how or in
what manner he 1s fo. | -

In {hort, the greater efforts I make to con-
template his infinite eflence, the lefs I am able
to conceive 1t ¢ but I am certain that he is, and
that 1s fuflicient ; the more he furpafles my con-
ceptions, the more I adore him. I humble my-
fclf before him, -and fay, ¢ Being of beings, I
“ am becaufe thou arty; to meditate continuale
“ ly on thee is to elevate my thoughts to the
¢ Fountain of exiftence. The moft meritorious
‘“ ufe of my reafon is to be annihilated before
““ thee: it is the delight of my foul to feel my
““ weak faculties overcome by the {plendor of
“ thy greatnefs.” |

Such is my anfwer, .and I flatter myfelf it is
fatisfactory. Will it be neceflary for me toteil
your Lordfhip from whence it 1s taken ? I have
taken it, word for word, from the very paflage
wherein you accufe me of contradition *; and
you have made juft fuch a ufe of it as all my
adverfaries do, who tranfcribe the objetions I
my{elf raife, and {upprels my folutions. Theiz
anfwer 1s theretore already written, and is con-
tained in the work they refute. But we pro-
ceed, my Lord, to the difcuflion of matters of
the utmott importance.

After- having attacked my {yftem and my
book, you make an attack alfo on my religion;
and becaule the Roman-Catholic Curate had
objections againft his church, you endeavour to
make me pafs for an enemy to mmne; as i, to
propofe the difficulties attending any particular
opinion, were to renounce ity as 1f all human
snowledge had not its particular ditheulues ; as

1%

* Ewilivs, Vol. 1. p. 156.
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if even geometry itfelf were entirely free from
them, or that the geometricians made it'a rule
to be filent leflt they fhould depreciate the cer-
tainty of their art.

The anfwer I have ready to make, 15 to de:
clare, with my ufual franknefs and fincenty,
my fentiments with refpéct to religion; fuch as
I have conftantly profefled them to be in all my
writings, and fvch as they have always been
both on my lips and in my heart. Nay, I will
o fhll farther, and declare why I publifhed the
Curate’s creed 5 and why, in fplte of all the

clamours that have been raifed againft 1t, { fhall
ever efteem it to be the beft and moft ufeful per-
formance this age hath produced. Neither per:
{ecution, nor arrets, fhall ever make me change
my tone: the divines, in bidding me be hu#-
ble, fhall not make me an hypocrite ; nor fhall
the philofophers, by taxing me with hypocrify,
make me profels myfe]fan infidel. I will fpeak
of my religion, becaufe I have one: and I
will {peak-of 1t boléll}, becaufe I have the cou-
rage to declare what 1t 1s3 and it were to be
wifhed, for the happinefs of mankind, it were
that of- the whole human race.

My Lord, Tam a Chriftian, a fincere Chri-
fiian, accordmg to the doltrine of the Gofpel.
1 am a Chriftian, not as a difciple of priefts, but
as a.difciple of ]efu‘; Chrift. My great Maftes
refined but little on do&rinal tenets, but infifted
{trongly on moral obligations. He prefcribed
fewer articles of faith than good works ; he com:
manded us to believe only fo much as 1s necefflry
to make vs good. W hen he fuperfeded the
law and the prophets, it was more¢ by alts of
virtee than articles of belief.  And he hath told

me,
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me, as well in his own words, as by thofe of
his apoftles, ¢ 'That whofo loveth his brother
hath fulfilled the law.”

With regard to myfelf, being firmly convin-
ced of the eflential truths of Chriftianity, which
are the foundation of all good morality, I endea-
vour to nourifh my heart with the fpirit of the
Gofpel, without perplexing my head about what
appears in it dark and obfcure ; and being as
fully perfuaded, that whoioever loveth God a-
bove all things, and his neighbour as him{elf,
15 a true Chriftian, I ftrive to prove myfelf
fuch, laying afide all thole doctninal {ubtil-
ties, thofe important trifles with which the Pha-
rifees {o perplex our duty and contound our be-
lief ; placing, with St Paul, even faith itfelt
below charity.

Happy in having been educated 1 a religion
the moft rational and pure vpon earth, I remain
inviolably attached to the worfhip of my fathers:
Like them, I take ferivture and reafon for the
only rules of faith : Like them, 1 pay no impli-
cit regard to human authority, nor fubfcribe to
th it rormulas vl 1 perceive the truth of them:
Like them, I heartily join with the true fervants
of Jefus Chrift, and the real worfhippers of God,
to pay him homage, with the communion of
the faithful in his church. It is pleafing and
confolatory, to be numbered among its mem.
bers, to affift in this public worfhip of the Dei-
ty, and to refle€t, while I am in the midit of
them, Here am I with my brethren.

Penetrated with due refpect for ;a worthy pa-
ftor, who, refifting the torrent of example, and
judging in the truth, hath not excluded from his

church a defender of God’s caufe, I fhall pre-
{erve
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ferve to the lateft hour of my life a grateful re-
membrance of charity fo truly Chriftian. 1
ih=!l ever think it an hozour to be numbered a-
mong his flock, and hope never tobrung a {can-
dal oni its members either by my {entiments or
conduct. But when injurnious priefts arrogate
to themf{clves a power ro which rhey have nojuft
preienfions 3 when they take upon them to dic-
tate what 1 fhall believe, and infolently bid me
exnlain this, difown that, retraét my words, or
difguife :ny meaning; their ariogance hath no
efic<t on my fincerity : they cannot make me be
guilty of {alfehood 1n order to be orthodox, or
fay what I do not think merely to pleale them.
And though my veraciiy may give them fo much
offei;ce as to make them eager to cut meoff from
the church, I am little terrified by a menace
which it 1s not in their power to put in execu-
tion. They cannot prevent my heart from be-
g united to the faithful 3 they cannot blot out
my name from among the elelt, if it be writ-
ten in that number. They may deprive me, 1n-
deed, of many of the comforts of this lite, but
they cannot deprive me of my hope in thatwhich
1s to come; where it 15 my moft fincere and ar-
dent wifh to have Jelus Chrilt himfelf the um-
pire and judge between them and me.

Such, my Lord, are my real fentiments; which,
however, 1 do not lay down as a rule for others,
but only declare them to be mine, and that {uch
they will remain, as long as it pleafesy not men,
but God, who alone is capable of changing my
heartand mind. For {o long as I may be what
I am, and think as I now do, I fhall {peak as L.
now fpeak. Very oppofite, I muft own, 18
this condudt to that of your nominal Chri-ftianbs;

who.
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who are always, ready tobelieve, or tofay, what
their eafe, or interefty require them to fay. or
believe 3 being fatisfied they are good Chriftians
enough, provided their writings are not burnt,
and np arret be 1flued out againft them. They
live like people: firmly perfuaded, thatitis not
merely neceffary they fhould confefs this or that
article, but that fuch coenfeflion is {fuflicient to
entitle them to heaven : whereas I am perfuaded,
on the contrary, that the eflential part of reli-
gion confifts in the difcharge of practical duty 5
and that it 1s not merely neceffary that a man
fhould. be juft, compaflionate, humane, and
charitable, but that whoever is truly o, believes
enough for his falvation. As for the reft, in-
deed, I muft own. their doétrine 1s much more
commodious than mine, and that it would coflt a
man much lefs trouble to get himfelf ranked
among the number of the faithful for his opi-
aions than for his virtues.

Whether I.ought to have kept my fentiments
on thefe matters to myfelf, as 1t 15 inceflantly
told me ; or whether, when 1 had the courage
t0 publifh and own them, I attacked the laws
and difturbed the peace of fociety ; we fhall en-
quire prefently. But betore I enter on this in-
quiry, permit me to intreat your Lordfhip, and
every reader of this letter, to place {ome conhi-
dence in the folemn declarations of a friend to
truth, and not to follow the example of thofe
who, without proof or probability, and folely
on the fuggeftions of their own hearts, accufe
me of atheifm and irreligion, and that in con-
tradition to the moft ferious and politive pro-
teftations, and which nothing on my part ever
rendered. fufpeted. 1 fhould not think 1 have

the
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the appearance of a man who difguifes his fen.
timents 3 nor is it ealy to. fee what intereft 1
can have info doing. It ought to be prefumed,
at leaft, that a man, who exprefles himfelf {o
freely concerning what he doth notbelieve, mulft
be fincere in what he- actually profeffes 5 and
that when his converfation, his actions, and
his writings, all perfetly agree on this. head,
whoever fhall dare to affirm he 1s. guilty of
falfehood, without having the omnifcience of
the Deity, muft be guilty of a. notorious falfe-
hood himf{elf. :
I had not always the happinefs of a retired
life ; I have mixed with people of all charalters;
have known men of all parties, believers of all
{e€ts, and freethinkers of all fyftems. 1 have
{een the high and the low, thelibertine and the
philofopher. I have had friends who have been
fincere, and others who were not fo: 1 have
been befet with {pies and with enemies; and the
world is full of people who hate me for the in-
juries they have done me. I conjure them all,
notwithftanding, of what kind foever, publicly
to declare what they know of my belief as to
matters of religton; to declare, whether during
the moft conftant familiarity, the molt mntimate
conneltion, whether in the midit of convivial
gaiety, or in the molt fecret confidence of private
converfation, they ever found me different from
myfelf in this refpet. Let them declare, if,
when they were plealed to rally or argue with
me, they found me at any time affedted with
their arguments or railleries 3 if they ever caught
me varying in my featiments, or if they could
difcover any thing in the bottom of my heart
which I concealed from the public, Let thfem
4Ys



